these last were Pharisees, they differed in many points from the teaching of the Talmud after
their master, Jesus, had broken with the Pharisees
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and their doctrinesin public. So R. Johanan b. Zakkai was obliged to introduce many reforms;
and Rabban Gamaliel of Jamnia, notwithstanding his office of Nasi, and his lofty bearing
towards his colleagues and adversaries, was compelled to go many times to Rome to ask for
mercy for his college and the Pharisaic sages. And thisfirst Nasi, after the Temple's destruction,
also had to witness the evil consequences of quarrelsin the midst of his own nation, added to the
calamities from without.

Asthe interpretations of every letter and vowel point of the written law had multiplied, and
liberty had been given to every learned man to construe biblical texts at his pleasure, the
differences of opinion multiplied, and the disciples of Shammai and Hillel, whose master's
characters differed to the utmost, split into two factions and studied in separate colleges. Thus
the teaching of the Talmud was differently interpreted by two parties, and what the one
permitted, the other forbade. This circumstance was of more danger to the Talmud than any
external foe, for when thereis no internal union, the whole fabric will go to pieces, and its
influence will, of course, diminish. Therefore the sages of Jamnia, with R. Gamaliel at their
head, strove not only to decide the law according to the school of Hillel, but also to decree that
the words of Shammai's school in the place of Hillel's had no value at al. And what aworld of
difficulty the sages had to surmount before they succeeded! .R. Simeon ben Gamaliel rightly
says "If we proceeded to record all the troubles and calamities we had endured, time would not
suffice.”

But in the long run they did succeed in widening and increasing the sphere of influence of the
Talmud, for both the internal dissensions and external opposition only tended to sink more
deeply into the hearts of the people its doctrines (Halakhas), legends (Hagadas) and morals. At
the end of the first century it was to them a substitute for their destroyed Temple; it was their
stronghold, their entertainment by day and by night. It was only when they were occupied with
it that they forgot al the calamities past and present; it was the sole bond which kept together
the scattered colonies of |sraglites, which strengthened them to bear the yoke of the Romans, to
hope for brighter days, to be patient unto the end.

Next: Chapter 111: Persecution of the Talmud from the destruction of the Temple to the Third
Century
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CHAPTER III.

THE DESTRUCTION OF THE TEMPLE--THE FALL OF BETHEL--THE MASSACRE OF
THE SAGES OF THE TALMUD, TILL THE WRITING OF THE MISHNA IN THE
BEGINNING OF THE THIRD CENTURY .

The Temple had been destroyed; Rabban Gamaliel and many of his colleagues were dead; the
family of the Nasi extirpated, excepting only his son R. Simeon, who succeeded to his father as
Nasi and established a college at Usha; and new persecutions, awful in their extent, were
directed against those who were engaged in the compilation of the Talmud. The sages, the chief
men of Israel, were slaughtered without pity by Trajan and his successors through the entire
period of fifty-two years from the destruction of the Temple to the fall of Bethel. Some of these
founders of the Talmud who forfeited their lives for its sake are known to us only by their
names. R. Ishmael, Simeon b. Azai, Papus b. Jehudah, Y ishbab the Scribe, Huzpeth the
Dragoman (interpreter), Jehudah the Baker, Hananiah b. Tradion and Aqgiba; the last, the main
pillar of the Talmud, and who contributed much to its diffusion and completion, died with joy at
being enabled to sacrifice hislifefor it.

One of the causes of the great revolt against the Romans at this time was the prohibition by the
Roman government of the study of the Torah, wherein alone the Jews found comfort, since only
in their houses of learning could they enjoy complete peace and freedom. But as the death
penalty had been decreed against all who occupied themselves with religious study and observed
its precepts, and as this prohibition deprived them of their only source of consolation, they
rebelled, led by Bar Kochba. R. Agibawas the first to become his adherent, who journeyed from
town to town, inciting the Israelites to rebel, and bringing them the message that a saviour of
Israel had arisen in Bar Kochba, the Messiah. It is not surprising, therefore, that Hadrian, when
he had ascended to the throne, was not content barely with the massacre of the sages of the
Talmud, but was intent also on the destruction of the Talmud itself. Unable to find a pretext for
killing all the sages who kept it tip, he decreed that if any of the old rabbis Should
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qualify ayoung rabbi for Isragl, both should be put to death, and the place in which such took
place should be destroyed, believing that with the death of the elder generation the Talmud
would be forgotten and I srael would blend with the nations and its memory be obliterated;
because he very well knew that as long as the Tamud existed there was little hope for the
assimilation of the Jews with other nations. This decree, however, was not executed, and his
murderous plan was further frustrated by R. Jehudah b. Baba, who, forewarned of the decree and
comprehending its consequences, betook himself to a place between two great mountains
between Usha and Shprehem and licensed six of the older men of R. Aqgibas disciplesto be
rabbis (i.e., teachers of the Tamud): R. Meir, R. Jehudah b. Elal, R. Jose b. Halaphta, R. Simeon
b. Jochai, R. Eleazar b. Shemua, and R. Nehemiah. Having done this, and feeling sure that as
long as these men lived the Talmud would be kept alive, he thus addressed them: "Fly, my sons,
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